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Reply : An alternative explanation is therefore given,
We have said that there is a ^kriya sakti9 and a 'vijnana
sakti' in ahankara. And we can say that there is the devo-
lution of only the latter in deep sleep ; and since the former
remains there is prana. This can be argued out since there
are ainsas in antahkarana.

Or we can argue from the standpoint of drishti srishti
(creative experience). In the dreams the objects seen are
created. Extending this principle we may say that there is
the devolution in so far as the person having deep sleep 1s
concerned. That the person in deep sleep has 'prana' is the
cognition of another who is not in deep sleep.

Now arises an objection from the Sankhya : It has
been admitted that the material cause for antahkarana etc.?
is the unconscious maya. When there is the 'ahankara nir-
bhasa', does it mean the 'aham pratyaya' or the 'sakshin ?
Avidya which is not implicitly involved in aham pratyaya is
only a nimitta, and hence it cannot be the former. And
since the sakshin in 'prajnana ghana^ it cannot involve avi-
dya in itself. Avidya can bt said to be in the sakshin in
one of the three ways- a) Avidya can be its sakti ; b) Avi-
dya can have its asraya in it $ c) Avidya can be that which
is adhyasta on it. All these are impossible. And hence
this 'pradhana' is 'svatantra' (independent) and it evolves
by itself in three ways- Viz. dharma, lakshana, and avastha.
The ^harma' (avayavi) parinama takes the form of the
whole world that is'kary a' beginning with 'mahaf. The
^lakshana' parinama brings about the temporal distinctions
for the evo lutes of the previous order. The unborn evolute
is born and later it is no more. Here we have the 'anagata